The SIFT method of biblical hermeneutics and liturgical preaching has its roots in Jungian psychological type theory and maintains that the reading and interpretation of text is shaped by individual preferences within the perceiving process (sensing and intuition) and within the evaluating process (thinking and feeling). The present study tests the empirical foundation for this method by examining the way in which three groups of participants familiar with 
Introduction
The SIFT method of biblical hermeneutics and liturgical preaching was developed and tested in a three volume response to the Gospel readings proposed for the principal Sunday service by the Revised Common Lectionary (Francis & Atkins, 2000 , 2001 , 2002 , grounded in the wider hermeneutical and homiletic debates by Francis and Village (2008) , and displayed in a variety of contexts by Francis (1997 Francis ( , 2003 Francis ( , 2006a Francis ( , 2006b Francis ( , 2007 Francis ( , 2010a . While a number of contextual approaches to hermeneutics have drawn on sociological categories (say gender, oppression, or ethnicity), the SIFT method draws on psychological categories (specifically psychological type theory).
Psychological type theory has its origins in the pioneering and creative work of Carl Jung (see, for example, Jung, 1971) , but has been developed, clarified and popularised through a range of psychological assessment devices that have been applied within religious and theological contexts, most notably the Myers-Briggs Type Indicator (Myers & McCaulley, 1985) , the Keirsey Temperament Sorter (Keirsey & Bates, 1978) , and the Francis Psychological Type Scales (Francis, 2005) . As generally understood, there are four key components to psychological type theory, and each of these four components can be experienced and expressed in two distinctive and opposing ways. The theory distinguishes between two orientations (introversion and extraversion), two perceiving processes (sensing and intuition), two judging processes (thinking and feeling), and two attitudes toward the outer world (judging and perceiving).
The two orientations are concerned with where energy is drawn from and focused. On the one hand, extraverts are orientated toward the outer world; they are energised by the events and people around them. They enjoy communicating and thrive in stimulating and exciting environments. They tend to focus their attention on what is happening outside themselves. They are usually open people, easy to get to know, and enjoy having many PSYCHOLOGICAL TYPE AND THE FIG TREE   4 friends. On the other hand, introverts are orientated toward their inner world; they are energised by their inner ideas and concepts. They enjoy solitude, silence, and contemplation, as they tend to focus their attention on what is happening in their inner life. They may prefer to have a small circle of intimate friends rather than many acquaintances.
The two perceiving functions are concerned with the way in which people perceive information. On the one hand, sensing types focus on the realities of a situation as perceived by the senses. They tend to concentrate on specific details, rather than on the overall picture.
They are concerned with the actual, the real, and the practical, and tend to be down to earth and matter of fact. On the other hand, intuitive types focus on the possibilities of a situation, perceiving meanings and relationships. They may feel that perception by the senses is not as valuable as information gained from the unconscious mind as indirect associations and concepts impact on their perception. They focus on the overall picture, rather than on specific facts and data.
The two judging functions are concerned with the criteria which people use to make decisions and judgements. On the one hand, thinking types make judgements based on objective, impersonal logic. They value integrity and justice. They are known for their truthfulness and for their desire for fairness. They consider conforming to principles to be of more importance than cultivating harmony. On the other hand, feeling types make judgements based on subjective, personal values. They value compassion and mercy. They are known for their tactfulness and for their desire for peace. They are more concerned to promote harmony, than to adhere to abstract principles.
The two attitudes toward the outer world are concerned with which of the two sets of functions (that is, perceiving or judging), is preferred in dealings with the outer world. On the one hand, judging types seek to order, rationalise, and structure their outer world, as they actively judge external stimuli. They enjoy routine and established patterns. They prefer to In essence, the SIFT method of biblical hermeneutics and liturgical preaching addresses to each passage of scripture in a systematic way the four sets of questions posed by the four psychological functions of sensing and intuition (the two perceiving functions) and of thinking and thinking (the two judging functions). The two perceiving functions (sensing and intuition) are applied first, since the perceiving process is concerned with gathering information and ideas. This is the irrational process unconcerned with making judgements or PSYCHOLOGICAL TYPE AND THE FIG TREE 6 with formulating evaluations. The two judging functions (thinking and feeling) are applied second, since the judging process is concerned with evaluating information and ideas. Both feeling and thinking are rational functions.
The SIFT method of biblical hermeneutics and liturgical preaching was developed initially on the basis of theoretical extrapolation from psychological type theory.
Subsequently a small body of empirical research has begun to test this application of theory using both quantitative (Village & Francis, 2005; Francis, Robbins, & Village, 2009; Village (2010) and qualitative (Francis, 2010b) approaches.
The first quantitative study Village and Francis (2005) invited a sample of 404 lay adult Anglicans from 11 different churches to read a healing story from Mark's Gospel and then to choose between pairs of interpretative statements designed to distinguish between the perceiving functions (sensing and intuition) or between the judging functions (thinking and feeling). The participants also completed the Keirsey Temperament Sorter (Keirsey & Bates, 1978) as a measure of psychological type. The data demonstrated that, when forced to choose between contrasting options, participants preferred interpretations that matched their psychological type preferences in both the perceiving process and the judging process.
In the second quantitative study, Francis, Robbins, and Village (2009) invited a sample of 389 experienced preachers to read Mark 1:29-39 and to record their evaluations of the four reflections on this passage proposed originally by Francis (1997) and which were derived from the SIFT method of biblical hermeneutics and liturgical preaching. The participants also completed the 126-item Form G (Anglicised) of the Myers-Briggs Type Indicator (Myers & McCaulley, 1985) as a measure of psychological type. The data demonstrated that preachers were four times more likely to prefer a sensing interpretation of the text rather than a thinking interpretation, emphasising the richness of the narrative rather than facing the theological questions posed by it. Moreover, there was little evidence to suggest that preachers were less likely to appreciate interpretations consonant with their less preferred function than those consonant with their most preferred or dominant function. In this sense, the SIFT method should be accessible to preachers of all psychological types.
In the third quantitative study, Village (2010) invited a sample of 718 recently ordained Anglican clergy serving in England, Ireland, Scotland and Wales to read the healing story from Mark 9:14-29 and to select between interpretative statements designed to appeal to particular psychological type preferences. The participants also completed the Francis Psychological Type Scale (Francis, 2005) as a measure of psychological type. The data demonstrated that, after controlling for differences in biblical conservatism, preferences for interpretation were significantly correlated with psychological type function preferences in both the perceiving process and the judging process. These findings confirmed and expanded the findings from the earlier study among Anglican lay people reported by Village and Francis (2005) .
In the one qualitative study so far conducted in this field, Francis (2010b) studies two groups of Anglican preachers (24 licensed readers in England and 22 licensed clergy in Northern Ireland). Both groups followed the same procedure. First, the ideas underpinning the theology and psychology of individual differences were introduced and workshop opportunities were provided to explore type theory. Then participants completed the 1995 edition of the Keirsey Temperament Sorter (Keirsey, 1998) . The findings of the type sorter were used to allocate the participants to dominant type groups (dominant sensing, dominant intuition, dominant thinking, and dominant feeling). The dominant type groups were asked to prepare a presentation on their approach to Mark 6: 34-44 (the feeding of the five thousand).
These data demonstrated that, when working in type-alike groups, preachers generated preaching material consistent with the emphases of their dominant psychological type.
Sensers gave close attention to the details of the text and focused on practical outcomes.
Intuitives allowed the text to spark their imagination and sometimes ended up with themes far removed from the starting point of the passage itself. Feelers saw the passage through the lens of compassionate concern and from the perspective of the people within the narrative.
Thinkers saw the passage from the perspective of the ongoing theological issues raised. Francis (2010b) concluded that there were two main limitations with his qualitative study examining the SIFT method of biblical hermeneutics and liturgical preaching, namely that only two groups of participants were studied and that only one passage of scripture was employed (feeding the five thousand). Reflecting on these limitations, Francis (2010b) argued for replication studies capable of extending the range of scripture and of extending the number of groups of participants.
Against this background, the aim of the present study is to build on, to extend, and to modify the research model displayed by Francis (2010b) . This is achieved by four steps.
Step one has identified a passage of scripture that accesses themes quite different from those accessed by the feeding of the five thousand, namely Mark 11:11-21 (the cleansing of the temple).
Step two has been to identify three further groups of participants (a group of clergy, a group of clergy and lay preachers, a mixed group of people including laity, lay preachers and clergy).
Step three has been to distinguish between the perceiving process and the judging process and to invite participants to approach the passage in two ways, first distinguishing between sensing and intuition, and second distinguishing between thinking and feeling.
Step four was to present the narrative of Mark 11:11-21 in two stages. 
Method Procedure
All three groups followed a similar procedure. The exercise was embedded in a programme concerned with an introduction to psychological type theory and to the principles of hermeneutical methods that take into account the perspective of the reader. Space was given to complete a measure of psychological type and subgroups were formed on the basis of the preference scores recorded by each individual. In the first workshop, subgroups were created according to the strength of preference recorded for sensing and for intuition. In the second workshop, subgroups were created according to the strength of preference recorded for thinking and for feeling.
Measure
Psychological type was assessed by the 126-item Form G (Anglicised) of the MyersBriggs Type Indicator (Myers & McCaulley, 1985) . This instrument uses a forced-choice questionnaire format to indicate preferences between extraversion and introversion, sensing and intuition, thinking and feeling, and judging and perceiving. Broad support for the reliability and validity of the instrument is provided in the international literature, as summarised by Francis and Jones (1999) who additionally demonstrated the stability of the scale properties of the instrument among a sample of 429 adult churchgoers. In another more recent study among 863 Anglican clergy, Francis, Craig, Whinney, Tilley, and Slater (2007) reported the following alpha coefficients: extraversion, .80; introversion, .79; sensing .87; intuition, .82; thinking, .79; feeling, .72; judging, .85; perceiving, .86.
Participants
Study one was conducted among 31 Anglican clergy serving in the Church of England (18 men and 13 women). Study two was conducted among 14 Anglican clergy and licensed readers serving in the Church of England (9 men and 5 women). Study three was conducted among 47 participants, a mixed group of clergy and lay people (15 men and 32 women).
Results and Discussion

Study One
Study one was conducted among 31 Anglican clergy serving in the Church of England (18 men and 13 women). The type profile presented in table 1 demonstrates a slight preference for introversion (17) over extraversion (14), a clear preference for sensing (18) over intuition (13), a marked preference for judging (22) over perceiving (9), and a balance between thinking (16) and feeling (15). In terms of dominant types there were 12 dominant sensers, 7 dominant feelers, 6 dominant thinkers, and 6 dominant intuitives
Perceiving process
After exploring their understanding of the perceiving process and their understanding of the two perceiving functions (sensing and intuition), the group was divided into four sub groups of roughly equal proportions representing high sensing, medium sensing, medium intuition, and high intuition (relative to the profile for the whole group). The passage Mark This group struggled more to be enthusiastic about identifying major themes from the passage. They settled on posing three questions. What does it mean for God's house to be a house of prayer? What does it mean for God's house to be a house for all nations? What does it mean for Jesus to come and deal with the mess in his house? Even then the group felt more comfortable raising these questions than going beyond the text to speculate about the answers.
The medium sensing group took a detailed and close look at the text itself.
Considerable time was spent on the opening verses ensuring that the detail had been properly noticed and fully noted. When Jesus entered Jerusalem he went into the temple. He saw the temple to be at the heart of the city and at the centre of his interest in the city. Once there he looked at the whole scene. He took in everything and noted everything he saw. Jesus took his time to observe, to note, and to consider before taking any action. (In this sense Jesus himself displayed the characteristics of dominant introverted sensing). The pause before the action confirms Jesus' commitment to deep consideration and reflection. Considerable time was spent on considering what Jesus actually did in the temple in turning over the tables and driving people out. Considerable time was also spent on the text, 'My house will be called a house of prayer for all nations'. This text shows that God's love and God's plans stretch to the whole world, and we must not distort, we must not divert God's plans. This group, too, struggled more to be enthusiastic about identifying major themes from the passage. They settled on posing just one question. Where were the disciples when all this was going on; what were they doing; what were they thinking? The question, once posed, was left unanswered.
Intuiton
The high intuitive group struggled with exercising the sensing function. When trying to articulate what they saw in the story, they preferred to identify themes rather than detail. At this point five themes emerged. They observed Jesus and saw his abhorrence of sacrilege. The medium intuitive group began by exercising their sensing function and listed four points of detail that attracted their attention in the narrative. They looked at Jesus and noted his behaviour: he came, he saw, and he went away. They looked at the wider scene and noted what they observed: doves, seats and violence. They looked at the outcome of the narrative: the disruption in the court and the dismay of the money changers. Most of all, however, they wanted to look at the fig tree (the aspect of the passage they had been asked to ignore). The group was much more energised when they exercised their preferred intuitive function. Now they identified four major themes and began to speculate. Theme one focussed on corrupt systems and on the need for followers of Jesus to speak out against such corruption. Theme two focussed on the destruction of the temple and on the need for religious institutions to check that they are fulfilling their God-given mission. Theme three focussed on the management of change and the need to accept disruption and destruction as part of the process of change. Theme four took as its inspiration the text that the temple was a place of prayer for all nations and emphasised the need for the church to be inclusive in its vision.
Judging process
After exploring their understanding of the judging process and their understanding of the two judging functions (thinking and feeling), the group was divided into four subgroups of roughly equal proportions, representing high feeling, medium feeling, medium thinking and high thinking (relative to the profile of the whole group). The whole of Mark 11:11-21 was then read (including the incident of the fig tree). All four groups were then asked to employ their preferred judging process to identify the issues which they would wish to inform their preaching. The responses for each of the four groups will be presented in turn.
Feeling
The high feeling group was keen to get fully inside the lives, feelings and experiences of the characters in the narrative. This group began by showing concern for the traders in the temple who were fulfilling a key role in the local economy and in the religious ritual. They must have been so upset. From the traders, attention was drawn to the disciples who were there supporting their teacher and leader. They must have been so embarrassed and so scared. The medium feeling group followed a path quite similar to that followed by the high feeling group. They too began by focussing on the 'victims' within the narrative, in their terms showing primary concern for the money changers rather than for the traders. They were concerned to discuss both how the money changers felt when they were so publically disgraced, and how they felt when they looked back on the day later in their lives. Then they focussed on another group of 'victims' and expressed their compassion for the Gentiles who had been excluded from their proper place around the temple by those who had given priority to the commerce. Then they turned attention directly to Jesus. They were concerned to discuss what was going on in Jesus' life at the time and why he displayed such uncharacteristic anger. They wondered how Jesus had felt the previous night when he turned away from the temple and what drove him to come back in such a mood. Reflection on this range of emotions within the biblical narrative led to consideration of how we feel when 'Jesus overturns our tables'. Do we become angry, or do we appreciate that space is being cleared for something creative to take its place? Some of the group reflected personally on their own tendency to resist God's plans until God shakes them severely out of their existing God's people failed to be prepared and ready for the time of the Lord's visitation, and as a consequence they deserved the judgement that they received. The group was content with the results of their analysis and considered the task done.
Study two
Study two was conducted among 14 Anglican clergy and licensed readers serving in the Church of England (8 clergy and 6 readers; 9 men and 5 women). The type profile presented in table 2 demonstrates equal preferences for introversion (7) and extraversion (7), preference for intuition (9) over sensing (5), preference for feeling (8) over thinking (6), and preference for judging (10) over perceiving (4). In terms of dominant types there were 6 dominant intuitives, 3 dominant sensers, 3 dominant feelers and 2 dominant thinkers.
Perceiving process
After exploring their understanding of the perceiving process and their understanding of the perceiving functions (sensing and intuition), the group was divided into three subgroups. The passage Mark 11:11 and 15-19 was given to the participants and read aloud (omitting the incident of the fig tree) . All three groups were asked to consider the passage from the perspective of their preferred perceiving function (sensing or intuition). They were asked to treat the exercise as preparation for preaching. The following analysis will focus on the contrast between the group comprised entirely of sensers and the group composed entirely of intuitive.
Sensing
The sensing group approached the passage by deciding to analyse it verse by verse.
The task, therefore, unfolded in six steps.
In verse 11, Jesus 1) entered Jerusalem, 2) entered the temple, 3) observed everything, 4) went to Bethany, 5) took the disciples with him. He was able to reflect in company.
In verse 15, Jesus 1) entered Jerusalem, 2) entered the temple, 3) drove out the traders, 4) overturned the tables. He acted alone.
In verse 16, Jesus 1) stopped the traffic through the temple. He protected the holy place.
In verse 17, Jesus 1) taught, 2) cited scripture, 3) reclaimed the temple for all nations, 4) accused them of becoming a den of robbers. He exercises authority.
In verse 18, the religious leaders 1) were afraid of Jesus, 2) planned to kill Jesus. The people were 1) spellbound by Jesus. The opposition grows.
In verse 19, Jesus 1) leaves Jerusalem, 2) takes his disciples with him. Another day nearer to the crucifixion.
Intuition
The intuitive group approached the passage by deciding to agree on one major theme.
They identified the theme as 'Jesus the leader', and proceeded to discuss the following characteristics of Jesus' leadership.
Jesus' arrival in Jerusalem was no accident. It was well prepared and well planned.
Jesus had arrived on a donkey (in response to prophecy), had been greeted by palm branches and had been saluted by the enthronement psalm. The arrival itself was part of a big picture, a cosmic plan, the arrival of God's Messiah. Jesus is an anointed leader.
Jesus did not act in haste. He went into the temple, he observed everything, and he went away overnight to reflect. Jesus is a reflective leader.
Jesus did not act with caution. He confronted the money changers, he disrupted the dealers, he barred the porters, he spoke out his condemnation. Jesus is a leader with authority.
Jesus did not lose his temper. He acted with resolve and was deliberate in order to bring about change. Jesus is a firm leader.
Jesus provoked dislike and hostility from the authorities and left the crowd spellbound. Jesus is a controversial leader.
Having finished the task of reflecting on Jesus' style of leadership, the intuitive group reflected on what it had done and concluded that it did not like the Jesus whom it had profiled.
Judging process
After exploring their understanding of the judging process and their understanding of the two judging functions (thinking and feeling), the group was divided into three subgroups.
This time the whole of Mark 11:11-21 was given to the participants and read aloud (including the incident of the fig tree) . All three groups were asked to consider the passage from the perspective of their preferred judging function (thinking or feeling) to identify issues which they would wish to inform their preaching. The following analysis will focus on the contrast between the group comprised entirely of feelers and the group comprised entirely of thinkers.
Feeling
The feeling group quickly came to the view that they found the whole passage to be very uncomfortable. They felt sorry for the money changers (who were only doing their job).
They felt sorry for the dealers in doves (who were playing an important role in the sacrificial system). Above all they felt sorry for the fig tree (it was not even the season for figs). Jesus' actions made them feel uncomfortable.
They felt that the whole passage was full of powerful emotions and that the emotions 
Study three
Study three was conducted among 47 participants, a mixed group of clergy and lay people, interested in psychological type thinking (32 women and 15 men). The type profile presented in table 3 demonstrates preferences for introversion (25) over extraversion (22), for intuition (29) over sensing (18), for feeling (28) over thinking (19), and for judging (29) over perceiving (18). In terms of dominant types, there were 21 dominant feelers, 13 dominant intuitive, 9 dominant thinkers, and 4 dominant sensers.
Perceiving process
After exploring their understanding of the perceiving process and their understanding of the two perceiving functions (sensing and intuition), the group was divided into five subgroups of roughly equal proportions. The passage Mark 11:11 and 15-19 was given to the participants and read aloud (omitting the incident of the fig tree) . All five groups were asked to consider the passage from the perspective of their preferred perceiving function (sensing or intuition). They were asked to treat the exercise as preparation for preaching. The following analysis will focus on the contrast between the two extreme groups of high sensing and high intuition.
Sensing
The high sensing group settled down to examining the details of the passage and did so by raising a number of question to which they wanted to find answers.
Why was Jesus going to the temple?
Why did Jesus and the disciples decide to stay outside Jerusalem in Bethany?
Why were the events split over two days; why did Jesus leave and then return?
What kind of trade was going on in the temple; was it honest trade or dishonest profiteering?
How many tables did Jesus overturn, what was the scale of the exercise?
What were the disciples doing while all this took place?
What did Jesus do for the rest of the day after overturning the tables? Did he stand his ground to prevent the return of the money changers?
Were the chief priests there to see it all happen, or did they just happen to hear about it afterwards?
Why didn't people prevent Jesus from doing this?
Next the high sensing group consciously brought into play their five senses in order to re-create the scene in greater detail. In particular they opened their eyes to look at the city of Jerusalem and at the temple in particular. They listened to and described the sounds of the traders, the crashing of the tables, and the voice of Jesus the teacher. They felt the anger of the disturbed traders, the amazement of the crowd, and the fear of the religious leaders. The emotions of the occasion became tangible. Then the high sensing group proceeded to identify what they could deduce from the details of the narrator.
Jesus' action was clearly deliberate, since he had considered his actions overnight.
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For Jesus action preceded teaching. He turned over the tables first and then based his teaching on it.
Jesus inspired the crowd by his actions and by his teaching. They were spellbound by him.
Jesus provoked the chief priests and scribes by his actions and by his teachings.
They were afraid of him.
Jesus experienced anger, righteous anger. This is an appropriate emotion.
At the end of the day Jesus left it all behind him. The job was well done and he returned back home.
The high sensing group concluded with critical self-reflection, asking whether they had missed the bigger picture by looking so closely at the details of the narrative.
Intuition
The high intuitive group began by talking excitedly about the range of big themes that were sparked by the narrative (in no particular order).
The passage inspired the theme of all nations worshipping in Jerusalem. Here was a vision for the unity of all God's people.
The passage inspired the theme of examining our own 'house' and testing whether that too had become a 'den of robbers'.
The passage inspired the theme of care for doves and for the birds of the air.
Jesus' overturning of the tables meant liberation for the captive birds.
The passage inspired the theme of legitimising revolution, of upturning tables, and of challenging the establishment.
The passage inspired the theme of examining current commercial interests and the investment strategy of the Church Commissioners.
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The passage inspired the theme of examining both the positive and the negative connotations of being spellbound. What does it mean to be caught under Jesus' spell?
The passage gives no voice to those whose livelihood was challenged by Jesus' actions, and inspired the theme of paying attention to the voiceless and to the oppressed.
The passage inspired the theme of examining our own use of sacred space and attitudes toward our own church building. 
Judging process
After exploring their understanding of the judging process and their understanding of the two judging functions (thinking and feeling), the group was divided into five subgroups of roughly equal proportions. This time the whole of Mark 11: 11-21 was given to the participants and read aloud (including the incident of the fig tree) . All five groups were asked to consider the passage from the perspective of their preferred judging function (thinking or feeling) to identify the issues which they would wish to inform their preaching. The following analysis will focus on the contrast between the two extreme groups of high feeling and high thinking. On this account, Jesus' activity in the temple was both prophetic and decisive. By overturning the tables selling doves, Jesus put an end to the sacrificial system of the temple.
By turning away the money changers, Jesus put an end to the people's capacity to deal in the animals and birds for sacrifice. By drawing on the prophecy of being a house of prayer for all nations, Jesus put an end to the exclusivist view of the privileged people of God and opened the door to the Gentile nations.
On this account, when the disciples went away and Peter saw that the fig tree had withered, it was clear that the old order was over. The Messiah had come and God was creating a new order of things.
Having established a way of making the narrative acceptable, the high thinking group proceeded to reflect on occasions within the life of the church when it was appropriate to act in prophetic and decisive ways, when it was appropriate to pronounce God's judgement, when evil had to be uprooted in order to make space for good fruit to flourish. Such reflection led inevitably to consideration of the Christian response to political corruption and to demonic governments.
Conclusion
The SIFT method of biblical hermeneutics and liturgical preaching was developed on the basis of Jungian psychological type theory to reflect the notion that different psychological type preferences would be drawn to read and to proclaim scripture in different and highly distinctive voices. Such an approach to scripture is properly situated within the broader category of reader response perspectives on hermeneutics.
In order to test the empirical bases for the SIFT method of biblical hermeneutics and liturgical preaching, Francis (2010b) Note: N = 14 + = 1% of N Table 3 Mixed groups day, when they came from Bethany, he was hungry. 13 And seeing in the distance a fig tree in leaf, he went to see if he could find anything on it. When he came to it, he found nothing but leaves, for it was not the season for figs. 14 And he said to it, "May no one ever eat fruit from you again." And his disciples heard it. 15 And they came to Jerusalem. And he entered the temple and began to drive out those who sold and those who bought in the temple, and he overturned the tables of the money-changers and the seats of those who sold pigeons; 16 and he would not allow any one to carry anything through the temple. 17 And he taught, and said to them, "Is it not written, 'My house shall be called a house of prayer for all the nations'? But you have made it a den of robbers." 18 And the chief priests and the scribes heard it and sought a way to destroy him; for they feared him, because all the multitude was astonished at his teaching. 19 And when evening came they went out of the city. 
